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"WHAT DID SHE SAY?" 
AN APPLICATION OF PEIRCE'S 
GENERAL THEORY OF SIGNS TO 
GLOSSOLALIA I N  THE PENTECOSTAL RELIGION 
u E l a i n e  Lawless  
Pentecostals a r e  a d i s t i n c t  f o l k  r e l i g i o u s  
group marked b y  re1 ig ious  be1 ief,  doctr ine,  
.b 
a n d  express ive  behav io rs  .' They a r e  aware  
v of t h e i r  image as  "Hol y-Rol lers"  a n d  "Weird 
Ones," b u t  they a r e  p r o u d  of t h i s  d i sc r im ina -  
t ion  even though i t  o f ten  b r i n g s  persecut ion.  
Pentecostal c h u r c h  serv ices  a r e  unusua l ,  w i t h  
unexpected behav io rs  wh ich  a r e  a t  f i r s t  d is -  
concer t ing  to the nov ice  p a r t i c i p a n t  o r  ob- 
w server .  The "Saints" of ten a p p l a u d  Sod a n d  
Jesus f o r  tnei  r steadfastness, goodness, 
mercy. Noisy serv ices a r e  encouraged in  o r d e r  
to le t  the  w o r l d  know t h a t  " the  Pentecosts a r e  
in here  worsh ipp ing  God." I n d i v i d u a l  
p a r t i c i p a t i o n  i s  the norm a n d  the  degree of 
- female p a r t i c i p a t i o n  exceeds t h a t  in a n y  o ther  
C h r i s t i a n  denominat ion. Eve ry  serv ice  demon- 
s t ra tes  the importance of testimonies, f a i t h  
hea l ing ,  p r a y e r ,  s i n g i n g ,  p reach ing,  a n d  
speak ing in tongues. Near l y  a l l  these a c t i v -  
i t i e s  a r e  mani fested in a manner p e c u l i a r  to 
w the Pentecostal c h u r c h  serv ice,  a n d  every  
a c t i v i t y  bears  a message to  the congregat ion.  
Because the  behav io rs  a r e  s igns,  they m igh t  
be  examined most effect ive1 y b y  a n  a p p l  ica-  
t i on  of the  science of s igns,  most e x p l i c i t l y  
w * The f o l l o w i n g  i s  based p r i m a r i l y  on f i e l d w o r k  done among 
P e n t e c o s t a l s  i n  Sou the rn  I n d i a n a .  P e n t e c o s t a l s  s h o u l d  n o t  
n e c e s s a r i l y  be equated w i t h  any o t h e r  F u n d a m e n t a l i s t  g roup.  
out l ined i n  the w r i t i ngs  of phi losopher and 
semiotician Charles S. Peirce. I n  fact, much 
of what Pentecostals do, both w i t h i n  the con- 
text of the church and  outside of the church, 
might be viewed semiot ical ly ;  that  is, as 
interconnected expressive behaviors which act  
together as s igns to re lay  the message: We 
are  Pentecost. 
Pentecostals bel ieve they have had  a 
unique experience w i t h  the i r  god, an  exper i -  
ence which i s  the t icket  to heaven. They 
have, w i th  premeditat ion and elaboration, set 
themselves apa r t  from the rest of the world- 
they act as s igns to the wor ld that  they a re  
di f ferent  and as models of "sainthood ." For 
Pentecostals, there a re  only two types of 
people i n  the world, saints and sinners. 
Saints a re  people who have been bapt ised i n  
water and in the Holy Ghost; s inners have 
not. Saints a re  on the i r  way to heaven; 
s inners a re  going to he1 l . l 
The message, "we are Pentecost, If i s  
evident in every aspect of a Sa in t ' s  presenta- 
t ion of self .  Pentecostal women i n  Southern 
Ind iana  wear the i r  h a i r  in a d is t inc t i ve  man- 
ner--thei r ta l  I and elaborate ha i rdos mark 
them as Pentecostal wherever they go. The 
admonition from Paul  i n  Cor inthians that  
women ought not to cut  the i r  h a i r  i s  s t r i c t l y  
obeyed (1  Cor inthians 11:15); l ikewise, the 
men a re  careful  to keep the i r  h a i r  short 
( 1  Corinthians 1 1  : 1 4 )  and shave the i r  f ac i a l  
har is .  I n  dress, too, the women a re  d is t in -  
guishable from non-Pentecostals: they dress 
modestly, a lways i n  s k i r t s  below the knees 
and blouses w i th  sleeves. They wear no 
cosmetics o r  jewelry . Al I "Saints" a re  expected 
to r e f r a i n  from unseemly decorum and a l l  
manner of cursing,  backbi t ing,  gossiping, 
jealousies, and  other "ungodly" behavior.  
Furthermore, they view themselves as constant 
witnesses fo r  Chr is t .  Not only are they models 
of sainthood, they must a lways be prepared 
to witness to s inners and  t r y  to b r i n g  them 
to church and  to the sav ing  grace of Jesus 
before i t  i s  too la te .  For Pentecostals bel ieve 
that  the end of the wor ld  i s  very  near  and  
they everyone who i s  not "saved" a t  tha t  time 
w i l l  go to he l l .  
Glossolal ia, o r  speaking i n  tongues, has 
been the focus of most studies of the Pente- 
costals. I n  t h i s  paper  I am suggest ing a 
semiotic model f o r  examining a l l  the expres- 
s ive behaviors i n  the Pentecostal experience -- 
both w i t h i n  the  church context and  outs ide it-- 
by  focusing on one p a r t i c u l a r  event, the 
speaking i n  tongues. Perhaps I ,  as others 
before me, have focused on the most expres- 
s ive of the behaviors because of i t s  more ob- 
vious nature;  however, I wish to stress that  
my own recent extensive work w i t h  Pente- 
costals has i l l u s t r a t e d  the v i a b i l i t y  of th i s  
semiotic model f o r  en t i re  experience. Glosso- 
l a l i a  i s  merely the s t a r t i n g  po in t .  
Glossolal ia has been the focus of s tudy  
fo r  l ingu is ts ,  anthropologists, theologians, 
and fo lk lo r i s ts .  L ingu is ts  have pored over 
t ransc r ip t  ions of the phenomenon at tempt ing 
to discern what phonemes a re  be ing employed 
and  have s t rugg led w i t h  the question of 
whether o r  not the tongues a re  a " language" 
a t  a l  I .  General ly, the concensus has been 
that  the ut terance i s  a nonsensical verba l  
sequence of sounds which employs the 
phonemes and language structures found i n  
the u t t e re r ' s  na t i ve  l a n g ~ a g e . ~  There a re  no 
surpr ises here. These a re  not per fec t ly  spoken 
"languages" which cou ld  be understood b y  a 
"nat ive speaker," a l though t h i s  i s  the bel ief  
of the Pentecostals.3 S ign i f i can t ,  too, h a v e  
been the studies of g losso la l ia  as an  altered 
state of consciousness and  trance-l i k e  states 
which induce invo lun ta ry  phys ica l  a c t i v i t y  
and the utterance of uncontrol lable,  un in te l -  
l i g i b l e  verba l  sequences.4 The best work to 
date seems to have been cross-cul tural  studies 
of "possession" states and  the recogni t ion of 
g losso la l ia  as learned behavior .5 
There can be no denia l  tha t  most glos- 
so la l ia  experiences occur i n  an a l tered state 
of consciousness and  a re  accompanied b y  
behaviors not i n  the control of the p a r t i c i -  
pants, that  they a r e  l i ngu is t i ca l  l y interest- 
ing, and that  they pose serious theological 
questions. What most of these approaches have 
ignored, however, i s  the absolutely essential 
group at t i tudes,  corwrehension , and  percep- 
t ion of the g losso la l ia  experience. John 
Sherr i I I  touches on t h i s  when he says, "the 
so l i t a r y  tongue speaker--that is, one not sur-  
rounded b y  a company of fel low bel ievers and  
p r a c t i  t ioners--deri ved less psychological 
benefi t  from the experience.lt6 Essential i s  a 
"group mind" in which the experience i s  an t i -  
c ipated and  appreciated.  Likewise, K i l dah l  
observed tha t  g losso la l ia  occurs i n  meetings 
devoted to intense concentrat ion on tongue- 
speaking; he notes the importance of the at-  
mosphere and the response of the other 
members of the group. The phys ica l  
performance var ies;  what i s  important  i s  the 
group concensus that  glossolal i a  wi l l serve as 
a sign of the presence of the Holy Ghost. The 
experience i s  re fer red to i n  the Pentecostal 
r e l i g i on  as The Baptism, which i s  a k i n  to 
another s ign  to the members of the group-- 
symbolic water immersion s ign i f i es  a change 
in  status f o r  the receiver recognized b y  the 
observers. Both baptisms serve as r i t es  of 
passage and s i gn i f y  a change i n  s t a t ~ s . ~  
Glossolal ia i s  on ly  one i n  a series of 
s igns exchanged on a hor izontal  p lane among 
the members of the group--signs which form 
a language of t he i r  own and become i n  the 
process symbols of something la rger .  "Speak- 
i n g  i n  tongues" i s  a un ique phenomenon i n  
that  i t  i s  a speech event, yet the speech i t -  
self  i s  incomprehensible both  to the u t te re r  
and  the l is tener.  I t  i s  the expressive behavi-  
ors lead ing in to  a n d  incorporated w i t h i n  the 
event which must be  examined i n  order  to 
understand the message and  the consequences 
of the in terpreta t ion of tha t  message. Peirce 
has wr i t ten  tha t  "man i s  an  externa l  sign";g 
f o r  the Pentecostals t h i s  i s  evident  a t  a l l  
times. I n  dress, manners, and  behav ior  they 
serve as s igns to others of the i r  re l i g ious  
convict ion and dedicat ion.  Together the v a r i -  
ous indices combine to make the Pentecostal 
Saint a symbol of Godliness, and  thus worthy 
of becoming a "vessel" f o r  the Holy Ghost. 
Here Roman Jakobson has pointed out the 
re la t ionsh ip  of s igns to messages: 
Every  message i s  made o f  s i g n s ;  c o r r e s p o n d i n g l y ,  t h e  s c i -  
ence o f  s i g n s  i s  te rmed s e m i o t i c ,  i t  d e a l s  u i t h  t hose  
g e n e r a l  p r i n c i p a l s  wh ich  u n d e r l i e  t h e  s t r u c t u r e  o f  a l l  
s i g n s  whatever ,  and u i t h  t h e  c h a r a c t e r  o f  t h e i r  u t i l i z a -  
t i o n  w i t h i n  messages, as u e l l  as w i t h  t h e  s p e c i f i c s  o f  
t h e  v a r i o u s  s i g n  systems, and o f  t h e  d i v e r s e  messages 
u s i n g  t h e s e  d i f f e r e n t  k i n d s  o f  s igns .9  
For Peirce, no s i gn  can be designated as 
such unless i t  i s  perceived and  in terpreted 
by  a viewer. 4 0  s ign  has a meaning of 
i t s  own . l o  
An examination of the l i near dimensions 
of the g losso la l ia  event viewed semiotical l y  
w i l l  complement the pa r t i c i pan t s t  own not ion 
of a ve r t i ca l  channel (between God and  
Par t i c ipan t )  w i t h  the notion of a hor izonta l  
channel operat ing among the pa r t i c i pan t s  
un i ted b y  a be l ie f  system. How these channels 
operate simultaneously i s  evident  i n  the event 
i tse l f .  A Pentecostal re1 ig ious serv ice appears 
to the novice observer as  chaotic; there i s  
constant commotion--singing, dancing,  c lap-  
p ing,  wa lk ing  o r  r u n n i n g  o r  danc ing i n  the 
aisles, and shout ing.  However, as w i t h  a l l  
social events, there a re  specif ic r u l es  which 
guide the behavior in t h i s  context. The 
service begins on a re l a t i ve l y  calm note--the 
s inging,  c lapping,  dancing, and use of 
tambourines, drums, and other musical in-  
struments b u i  Id tension and  increase animated 
par t i c ipa t ion .  The momentum grows and b u i  Ids 
throughout the service u n t i l  i t  culminates in 
outbursts of possession trance states. The 
members of the congregation a re  informed by  
the i r  minister  tha t  God's presence i s  
evidenced by  the g losso la l ia  experiences; d is-  
sociation, trance, and  strange tongues a re  
proof that  the Holy Ghost has entered a 
person ' s body . 
The most s ign i f i can t  behavioral  aspects 
of the glossolal is t ,  that  is, the person speak- 
i n g  in tongues, a re  s tanding up, moving 
around, arms raised, face up l i f t ed  to the 
ce i l ing,  f lushed face, increased b rea th ing  
rates, c ry ing ,  swaying, closed eyes, jerks,  F. r, 
speaking i n  tongues, and, sometimes, f a i n t i n g  
onto the f loor.  The act  i s  standardized and 
formulaic; the congregation can perceive what 
"stage" of the act the glossolal is t  i s  i n  a t  a 
p a r t i c u l a r  moment. The theat r ica l  terminology 
be ing used here i s  especial ly apropos, as w 
competence of performance i s  one component of 
audience judgment of the legit imacy of the 
act. Accepted performances el i c i  t simi l a r  
behavior from other members. A "successful 'I 
g lossolal ia event w i l l  e l i c i t  tears and cr ies  
from other par t i c ipan ts  who may, then, enter - w 
the sequence of accepted behaviors and 
complete another glossolal i a  act .  The behavi-  
ors a re  learned and a re  contagious. I have 
seen very small g i r l s ,  of about e ight  o r  n ine 
years of age, go to the f ront  of the church 
alone, ra ise  the i r  small arms to the ce i l i ng  v 
and contort the i r  faces u n t i l  the tears fe l l ,  
attempting to "get the sp i r i t , "  whi le  the i r  
coaches were women s tand ing  next  to them 
i l l u s t r a t i n g  the correct way to perform. 
The theological premises f o r  the behavi-  
o r  come from the Bible.  The pa r t i c i pan t s  
bel ieve that  God's s p i r i t  comes down from 
heaven and  enters the body of the rece iv ing  
pa r t y .  The dissociated person sees h i s  act as 
an int imate communication w i t h  a supernatura l  
power v i a  a ve r t i ca l  channel: Gcd to Human/ 
Human to God. Viewed semiot ical ly ,  the ex- 
pressi ve behaviors exh ib i ted  serve ra the r  as 
s i gn  to the other members of the congrega- 
t ion and a re  symbol ica l ly  in terpreted to mean 
that  the s p i r i t  of God has appeared. The 
s p i r i t ' s  presence i s  perceived on ly  through 
the behavior  of a "possessed" person. 
The s ign i f icance of the g losso la l ia  ex- 
perience l ies  w i th  the interact ions between the 
addressee and the addresser, that  is, i n  the 
encoded message which the behav ior  of the 
addresser conveys to the addressee. Glosso- 
l a l i a  serves as a s ign,  a proof, to the wi t -  
ness of whatever i t  i s  the group has decided 
that  act represents. I n  the case of glosso- 
l a l i a ,  especial ly  d u r i n g  a conversion, the ex- 
perience serves as proof that  the i n i t i a t e  has 
been converted, and  that  God's presence i s  
i n  the church;  wi thout  the accompanying glos- 
solal ia,  the group members have no confidence 
that  the i n i t a i t e  has ac tua l l y  been v i s i t ed  b y  
the  d iv ine .  I agree w i t h  Clements that  the 
moment of "possession" i s  i n  a sense a moment 
of "communitas." bu t  d isagree w i t h  h i s  idea 
that  a t  that  junct ion there i s  no social 
order. The "chaos" associated w i t h  such 
" r i tes  of passage" i s  d i s i l l u s i on ing ;  i t  might  
be chaotic behavior  i n  the usual  sense of that  
term, bu t  chaos does not re ign ,  as the society 
has placed a s t r i c t  "order" upon the sequence 
of events and the i r  message to the p a r t i c i -  
pants and observers. 
I n  an attempt to answer the question 
"What makes a verba l  message a work of 
a r t , "  Jakobson has offered a schema fo r  de- 
p i c t i n g  the const i tu t ive factors i n  any speech 
event, any act  of verba l  communication. This 
l i near  model can serve to i l l u s t ra te  the semi- 
ot ic  behaviors in a Pentecostal church: 
CONTEXT 
ADDRESSER. . . . MESSAGE 
'CONTACT ' ' .  ADDRESSEE'^ 
CODE 
Jakobson's exp lanat ion of the model makes i t s  
appl icat ion i n  th is  context c lear :  
The ADDRESSER sends a  MESSAGE t o  t h e  ADDRESSEE. To be 
o p e r a t i v e  t h e  message r e q u i r e s  a  CONTEXT r e f e r r e d  t o  
( " r e f e r e n t " ) ,  s e i z a b l e  by t h e  addressee, and e i t h e r  v e r b a l  
o r  capab le  o f  b e i n g  v e r b a l i z e d ;  a  CODE f u l l y ,  o r  a t  l e a s t  
p a r t i a l l y ,  common t o  t h e  add resse r  and addressee ( o r  i n  
o t h e r  words, t o  t h e  encoder  and t h e  decoder o f  t h e  mes- 
sage) ;  and, f i n a l l y ,  a  CONTACT, a  p h y s i c a l  channe l  and -. 
.I, 
p s y c h o l o g i c a l  c o n n e c t i o n  between t h e  add resse r  and t h e  
addressee, e n a b l i n g  b o t h  o f  them t o  e n t e r  and s t a y  i n  
communicat ion  . I 3  
Each of these s i x  factors, he suggests, 
determines a d i f ferent  funct ion of language. 
An emotive funct ion i s  associated w i th  the at-  .r 
t i tude of the Addresser toward what he i s  
speaking about, whi le  the conat ive funct ion 
i s  associated w i th  the Addressee. I n  fact, 
Jakobson of fers a complementary schema of the 
functions of the language factors: 
(1 REFERENTIAL 
EMOTIVE. . . . . POET l C PHATIC' ' . . CONAT I V E ' ~  
METAL l NGUAL 
Jakobson's cont r ibut ions to the t rad i t iona l  
l i ngu is t i c  model were the addi t ions of the po- w 
etic, pha t i c  and metal ingu is t ic  functions of 
language. The dominat ing funct ion i n  verba l  
a r t  i s  that  of the poetic, which "by promoting 
the p a l p a b i l i t y  of signs, deepens the funda- 
w mental dichotomy of s igns and  objects." l The 
re ferent ia l  , o r  cogn i t  ive, mode cannot account 
fo r  a l l  verbal  communication; tha t  is, we 
cannot res t r i c t  the not ion of informat ion to 
the cogni t ive aspects of language. 
The glossolal ia event seen through th is  
rl lens would read something l i k e  th is :  the rnes- 
sage accepted by  the group i n  t h i s  context i s  
that  the addresser i s  i nd i ca t i ng  the presence 
of the Sp i r i t  of God to the Addressee; the 
channel i s  hor izontal  between the members of 
the group and i s  open; the code includes a l l  
'I the expressive behaviors which accompany the 
glossolal ia-- i tself  an  "enclosed code." 
A good idea of what i s  communicated in 
any verba l  exchange der ives i t s  s ign  if icance 
from the context, the code, and the means of 
contact. Meaning, f o r  example, "resides i n  
- the total act of communication, a s i tua t ion  in-  
tensif ied by the fact  tha t  a l l  language con- 
ta ins  grammatical elements which have no 
meaning per  se, and which a re  whol ly sensi- 
t i ve  i n  th is  respect to the context i n  which 
they occur."l6 Fol lowing Peirce's model, the 
w essence of the glossolal ia event would be the 
interact ion between the sign, i t s  object, and 
i t s  users (both u t terer  and in te rp re te r ) ;  he 
noted that  "audi tory  s igns tend to be symbolic 
i n  character, bu t  when the 'extension'  of the 
body, which we c a l l  'medium' causes one 
- organic factor to become dominant over the 
others, then i t  w i l l  i nev i tab ly  affect the 
nature of the discourse. That is, the medium 
w i l l  begin to affect the message."17 I t  i s  th is  
interact ion which Peirce has termed as "semi- 
osis": an action, an influence, such as a 
'I sign, i t s  object, and i t s  in terpretant .  A s i gn  
i s  to be understood on ly  
i n  t e rms  o f  some o t h e r  more comprehens ive  and r a t i o n a l  
s i g n  wh ich welded t h e  t o t a l i t y  o f  t h i n g s  and b e l i e f s  
t o g e t h e r  i n t o  a  f i x e d  and p e r f e c t  whole . . . what any- 
t h i n g  r e a l l y  i s ,  i s  what i t  may f i n a l l y  come t o  be known 
t o  be i n  t h e  i d e a l  s t a t e  o f  comp le te  i n f o r m a t i o n ,  so t h a t  
r e a l i t y  depends on t h e  u l t i m a t e  d e c i s i o n  o f  t h e  community;  
so t h o u g h t  i s  what i t  i s ,  o n l y  by v i r t u e  o f  i t s  a d d r e s s i n g  
a  f u t u r e  t h o u g h t  wh i ch  i s  i n  i t s  v a l u e  as  t h o u g h t  
i d e n t i c a l  w i t h  i t ,  though  more d e v e l 0 ~ e d . 1 8  
I n  Peirce's conceptions of a phenomenology of 
being, the interactions tak ing  place l i e  w i th in  
the category of Secondness, and opposed to 
Firsts, which are mere qual i t ies  i n  and of 
themselves, and Thirds, which regulate laws 
which i n  tu rn  regulate fu ture behaviors based 
on past memory. Of Secondness, Peirce says: 
I n  t h e  i d e a  o f  r e a l i t y ,  Secondness i s  p redominan t ;  f o r  
t h e  r e a l  i s  t h a t  wh i ch  i n s i s t s  upon f o r c i n g  i t s  uay t o  
r e c o g n i t i o n s  as someth ing  o t h e r  t h a n  t h e  m i n d ' s  c r e -  
a t i o n .  . . . The i d e a  o f  second i s  p redominan t  i n  t h e  
i d e a s  o f  c a u s a t i o n  and o f  s t a t i c a l  f o r c e .  F o r  cause and 
e f f e c t  a r e  two; and s t a t i c a l  f o r c e s  a lways  o c c u r  be tueen  
p a i r s .  19 
The second c a t e g o r y  . . . i s  t h e  e lement  o f  s t r u g g l e .  T h i s  
i s  p r e s e n t  even i n  such a  r u d i m e n t a r y  f r agmen t  o f  e x p e r i -  
ence as a  s i m p l e  f e e l i n g .  F o r  such a  f e e l i n g  a lways has 
a  degree o f  v i v i d n e s s ,  h i g h  o r  l o u ;  and t h i s  v i v i d n e s s  
i s  a  sense o f  commotion, an a c t i o n  and r e a c t i o n ,  be tueen  
ou r  s o u l  and t h e  s t i m u l u s .  2 0 
Understanding that the interactions 
w i th in  the glossolal ia experience are Seconds 
enables us to comprehend what Peirce means 
when he insists that  s igns are F i rs ts  which 
stand i n  a genuine, and necessary, t r i ad i c  
relat ionship to Seconds, o r  objects, which 
determine the Thirds, o r  I nterpretants. For 
Peirce, the s ign can only represent the object 
and te l l  about i t .  " I t  cannot fu rn ish  ac- 
quaintance wi th  o r  recognition of the object; 
fo r  that i s  what i s  meant by the 9bject of a 
s ign;  namely, that  w i t h  which i t  presupposes 
an acquaintance in order  to convey some 
fu r ther  information concerning i t  ."21 Pei rce 
div ides s igns in to  three trichotomies. Here we 
a re  interested i n  the second trichotomy, tha t  
is, the re la t ionsh ip  of the s ign  to i t s  object 
and i t s  re la t ionsh ip  to the in terpretant .  Signs 
i n  th is  category can be, he says, e i ther  
icons, indices, o r  symbols. 
An i con  i s  a  s i g n  wh ich  u o u l d  possess t h e  c h a r a c t e r  wh i ch  
r e n d e r s  i t  s i g n i f i c a n t ,  even though  i t s  o b j e c t  had no 
e x i s t e n c e ;  such as a  l e a d - p e n c i l  s t r e a k  as r e p r e s e n t i n g  
a  g e o m e t r i c a l  l i n e .  An index i s  a  s i g n  wh ich  would, a t  
once, l o s e  t h e  c h a r a c t e r  wh i ch  makes i t  a  s i g n  i f  i t s  
o b j e c t  were removed, b u t  wou ld  n o t  l o s e  t h a t  c h a r a c t e r  
i f  t h e r e  were no i n t e r p r e t a n t .  Such, f o r  i n s t a n c e ,  i s  a  
p i e c e  of mould w i t h  a  b u l l e t - h o l e  i n  i t  as a  s i g n  of  a  
sho t .  A symbol i s  a  s i g n  wh ich wou ld  l o s e  t h e  c h a r a c t e r  
wh ich  r e n d e r s  i t  a  s i g n  i f  t h e r e  were no i n t e r p r e t a n t .  
Such i s  any u t t e r a n c e  o f  speech which s i g n i f i e s  u h a t  i t  
does o n l y  by v i r t u e  o f  i t s  b e i n g  u n d e r s t o o d  t o  have t h a t  
s i g n i f i c a t i o n .  22 
How, then, a re  we to view the var ious 
behaviors that  accompany g lossol a l  i a? As 
signs, a re  they iconic, index ica l ,  o r  
symbolic? Vle must, f i r s t ,  reject the idea of 
g lossolal ia as "language." I t  i s  not, i n  fact, 
"speaking i n  tongues," bu t  i s  r a the r  one of 
several interconnected expressive behaviors 
which act together to re lay  a message. The 
var ious aspects of the glossolal ia event must 
be viewed co l lec t ive ly  w i t h i n  the context in 
which they appear, f o r  i f  g iven another con- 
text, they may be interpreted qu i te  di f ferent-  
l y .  The act of s tanding w i th  face up l i f t ed  to 
the "heavens': i s  cu l ture-specif ic, even though 
i t  i s  shared b y  many d i f ferent  cul tures.  The 
behaviors accompanying glossolal i a  in 
pa r t i cu la r  must be viewed as symbolic, bu t  
w i th  the understanding that  ce r ta in  iconic 
and indexical  components co-existing i n  the 
event po in t  to and t r igger  response. The 
var ious behaviors demand an interpreter to 
g ive  them meaning. Within the context of the 
Pentecostal church, the meanings a re  f ixed:  
the i nd i v i dua l  (usua l l y  a woman) r i ses  from 
her pew and begins to sway her body; she 
raises her arms to the ce i l i ng  and  closes her 
eyes. This behavior i s  a s ign to the group 
that the person has detached herself from the 
group and is  prepared to become a vessel fo r  
the s p i r i t  of God. The behavior i s  ind ica t i ve  
fo r  possession as we1 I .  The s ign  i s  symbolic 
and group-specific. As the person's body 
begins to react to i t s  own sign b y  jerk ing,  
swaying, heavy breathing, and c r y i n g  the 
performer as well as the audience in terprets  
the behavior as evidence of s p i r i t  possession. 
Although Peirce recognized that the 
meaning of signs could be operat ive on three 
level s--that is, emotive, ceremonial, and cog- 
nitive--he devoted h i s  l i f e  to the explorat ion 
of the latter--the cogni t ive.  I n  doing so, he 
ignored what i s  possibly an  equal ly  important 
and over lapping aspect of behavior--the 
emotive. There i s  a rea l  need to explore the 
aesthetic qua l i t i es  of a semiotic event such 
as the glossolal ia experience. Henry David 
Aiken has admonished us to take a l l  aspects 
of an event in to  consideration: s igns are not 
mutual ly  exclusive nor  necessarily sequential 
as they f requent ly demarcate over lapping 
spheres of interest which the same s ign com- 
plex may happen to serve. A s ign  can be 
used fo r  the sake of contemplation and a t  the 
same time convey information of some 
importance to the conduct of l i f e  without v i -  
o l a t i ng  i t s  in tegr i t y  as an a r t i s t i c  
phenomenon .23 Adding the emotive, o r  
aesthetic, dimension should not suggest that  
i t s  in tegr i t y  as a cogni t ive phenomenon has 
been violated. Within the glossolal ia event, 
the s ign perceived, the message sent, and the 
in terpreta t ion g iven e l i c i t  an  aesthetic 
response in the par t i c ipan ts .  Not on ly  i s  the 
response emot ional--clear1 y evidenced by  the i r  
w tears--but i t  i s  also symbol ical ly  in ter -  
preted. These a re  not tears of sadness, bu t  
tears of joy. I have heard the words "Wasn't 
that  beaut i fu l I1 fo l lowing a p a r t i c u l a r l y  emo- 
t ional, tear fu l  i nv i ta t iona l .  Viewing the glos- 
so la l ia  event as aesthet ical ly  perceived (much 
w l i k e  fo lk  dance, f o r  instance), would enable 
us to appreciate the performat ive qua1 i t ies of 
the "act .I1 There a re  c r i t e r i a  fo r  performance 
competence, ru les  fo r  performance, and 
aesthetic responses to the performances which 
themselves e l i c i t  s im i l a r  behaviors.  Very often 
w the aesthetic response evoked in the observing 
interpreters i n  the congregation leads to the i r  
own subsequent g losso la l ia  experience. But 
on I y performances perceived as "genuine" 
serve as models fo r  par t i c ipa t ion  by  others. 
Mere descr ipt ions of performat i ve acts 
b i n  re l ig ious contexts o r  proof of the i r  cross- 
cu l t u ra l  prevalence can never te l l  us any- 
th ing  about how o r  why the acts a r e  be ing 
performed o r  what the expressive behaviors 
s ign i f y  to the pa r t i c i pan ts  in speci f ic  con- 
texts. I t  i s  on ly  b y  looking a t  t h e c u l t u r e -  
w specif ic meanings attached to the s igns that  
we may uncover the messages they bear.  Al- 
though th is  paper has offered a semiotic ap- 
proach for  the study of g lossolal ia,  i t  also 
serves as a model f o r  f u r t he r  examination of 
a l l  the d is t inc t i ve  behaviors which mark the 
- Pentecostals as a group and which broadcast 
that  message to the world. 
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